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Til«l7 followed) appeon to have concluded the sense of 
the fassaga to oe, t&at the idoUters were either to worship 
iatages as Uind as moles and bats, or to worship moles and 
|i4tstIieinselTes(u< atforaret talpai et veapsrtilionei). Bat 
the context obviooslT relatea, not to the moral deterioration 
of idolaters, but to tiieir terror and despair. It ;8 absurd, 
however, to infer, as the note in the Donay version does, 
that because men on their first conversion to Christianity 
threw away their idols of silver and gold, that snch a form 
of idolatry was never afteru>ard» to arise in the bosom of 
the Christian Church. The Donay writer might with as 
mnch reason infer, that because the early Christians, as 
we are told in the Acts, had " all things common," there- 
fore, all distinctions of property are henceforth to cease in 
fbe world. 

We shall be very glad to hear again from our correspon- 
dent, with respect to any farther differences he may dis- 
cover between the anthorized and Douay versions. 



THE PEOTBSTANT BIBLE. 

TO THE EMTOB OF THE CATHOLIC LATXAN. 

8iB — I have thoaght that the following testimony from 
an enemy, to the excellence of our Engush translation of 
the Bible may interest some of yonr readers. It is taken 
fix)m Faber's " Essay on the Characteristics of the Lives of 
the Saints," p. 116 :— 

"Who wilt say that the uncommon beauty and 
marvellous English of the Protestant Bible is not one of 
the great strongholds of heresy in tliis country ? It lives 
on in the ear like a music that never can be forgotten — 
like the sound of church bells which the convert hardly 
knows how he can forego. Its felicities seem often to be 
almost things rather than mere words. It is part of the na- 
tional mind, and the anchorofthcnational seriousness — nay, 
it is worshipped with a positive idolatry, in extenuation 
of whose grotesque fanaticism its intrinsic beauty pleads 
availingly with the man of letters and the scholar. The 
memory of the dead passes into it. The potent traditions 
of childhood are stereotyped in its verses. The power of 
all the griefs and trials of a man is hidden beneath its 
words. It is the representative of his best moments ; and 
all that there has been about him of soft, and gentle, and 
pure, and penitent, and good, speaks to him for ever out of 
nis English Bible. It is his sacred tiung which doubt 
never dimmed, and controversy never soiled. It has been 
to him all along as the silent, but, oh, how intelligible voice 
of his guardian angel; and in the length and breadth of 
the land, there is not a Protestant with one spark of reli- 
Ciousness about him, whose spiritual biography is not in 
bis Saxon Bible. S. M. N. 



ON CHAEITY TO PROTESTANTS. 

TO THE EBITOB OF THE CATHOLIC LAYMAN. 

Mr. Editor — I crossed the mountain to Jerry Dono- 
van's, the other evening, to hear something more out of 
the paper about Father John. I found Jerry, and the 
wife, and childer sitting dovm to supper, and, of course, 
1 took a seat ; but 'twasn't like the supper in the old 
times, when we had the praties, enough and to spare ; 
«nd, says Jerry, " I wonder will them good old times 
ever come back to us again." " Please God they will," 
Bays I ; " sure the praties looks beautiful this blessed 
mmute." " True for you," says he, " and glory be to 
God for that same ; sure 'twas he sent the blight, and 
'tis he can take it offagmn if he pleases ; and," says he, 
"Dan, I'm thinking we never feel our blessings till 
they're taken from us ; but then we see how good God 
has been to us all along, and we never giving him a bit 
of thanks for it." Well, sir, when the childer finished 
their supper, Nelly took the creatures off to bed, and I 
asked Jerry to get the paper about Father John, and 
read the rest of it. " Where did I leave off?" says he. 
" You were just beginning," says I, " vrith Father John's 
reason for not arguing with the minister." " Here's the 
place," says he. " The minister turned to Father John, 
' and,' says he ' either you or I must be wrong, and 
'twould be well to find out which of us is wrong ; for we 
can't both be right.' ' That's true, anyhow,' says Father 
John : ' but 'tis easy known which of us is wrong ; for,' 
says he, ' every heretic must be wrong, and you're a 
heretic ; therefore, you must be wrong.' ' Well,' says the 
minister, ' I think I could pick a hole in your logic if I 
wished ; but,' says he ' even granting, for argument sake, 
that we Protestants are heretics, isn't it your duty to 
reason with us, and set ns right ?' ' Sure 'tisn't with 
heretics I'd be arguing,' says Father John. ' Wliy,' says 
the minister, ' the worse heretics we are, the more you 
ought to try to convert us ; don't yon care at all,' says he, 
♦ for our poor sonls? and, if we're wrong, would'nt it be 
a charity to try to set us right?' 'Well,' says Father 
John, ' I do care for your souls, and I pray that you may 
all be brought into the true Church before yon die.' 
' But,' says the minister, ' 'tisn't enough to pray for us ; 
you should give us lectures, and put up notices, saying, 
that on such an evening you'd prove the Protestant re- 
ligion to be wrong ; and you should invite us all to come 
to hear yon ; and,' says he, ' if you did that, I'd believe 
that you felt some care for us ; and,' says he, ' I'd go to 
hear you myself; for,' says he, ' all I want is to get at 
the truth; and,' says be, 'nothing brings 'out the truth 
like a good discussion ; and' says he, ' if we're wrong, 



'tisn^ intentionally; 'tisvt our fault, biit oar iiqsf<Hrtan&"' 
"That's fiur, Jerry," says I; " nothing eoiil^ be :^rer; 
and It reminds me of what Bill Flaherty, the jockey, 
once sEud to poor old Father Ned of Kilbanj. Bill sold 
him a bone, that he swore hadn't a &alt in the 
world ; but, be waai't three days Iwught when 
'twas found that he was blind of an eye, and had 
the spavin. So Father Ned sends for Bill, ,and, says 
he, ' you deceiving villian, is that the horse that you 
told, me {lad'nt a firalt in the world, and be only St 
for the crows.' 'Arra, your Beverence,' says Bill, 
'don't be slandering the poor beast, sore that isn't 
his Jault, but his mi»fbrtune ;' and, in Uke manner, 
we shouldn't be running down the Protestants because 
they hadn't the luck to be bom Catholics like ourselves ; 
but we should do our best to convert them ; and 'tis often 
my heart bleeds for the poor creatures when I think of 
their miserable state ; sure 'twould be the greatest charity 
for our clargy to try to set them right." " True for you,'-' 
says Jerry ; " and 'twas last Sunday in chapel I was think- 
ing that same, when Father John was telling us of the 
el^^t mission the priests are sending out to convert 
the black niggers in foreign parts ; sure we've poor 
niggers of Protestants here at home who are as ignorant 
as any heathen ; they never say a pnyra: to the Blessed 
Virgin, nor a Bosary, nor even a ' Hail Mary ;' they 
never ask the intercession of a saint, nor care for holy 
water, nor even as much as cross themselves, and all for 
want of our priests teaching them the differ, and proving 
to them that we're right. But to go oa with the paper — 
the parson told Father John, ' that 'twasn't enough to 
pray for Protestants ; but that the surest way to set them 
right, if they were wrong, would be to reason with them.' 
' But' says Father John, ' I've many things of my own 
to look after, that are of more importance than attend- 
ing to Protestants.'* ' Well,' says the minister, ' that 
surprises me ; you think that we're all going astray, and 



ybnsl- 

ness be more important than trying to save us ? and,' 
says he, ' if you really believe what yon say, you ought 
to preach to us, and try to set us right.' ' Sure we do 
preach to you,' says Father John, ' by our example.'* 
' Oh,' says the minister, ' the Apostle Peter wasn't con- 
tent with setting a good example to the people in his 
time ; but he reasoned with them, and proved that his 
religion was the right one ; and why don't you follow his 
example?'" " Why, Jerry," says I, " that's the very way 
Father John told us they converted the niggers ; he said 
they reasoned with them, and proved that the heathen 
religion was wrong, and that the Holy Boman. religion 
was right ; and sure 'twould be as easy to prove this for 
the Protestants as for the niggers." "Anyhow," says 
Jerry, " they ought to try it ; for charity should begin at 
home, though it shouldn't end there. Bat to go on with 
th« story ; the parson stuck to Father John, and hunted 
the poor man from one excuse to another, till he was 
almost beat out ; but when Humphrey Carey saw him so 
hard poshed, he came to his help, and, says he, ' I'll tell 
you the reason why the priests of the Holy Catholic 
Church don't enter into discussions with herotics, be- 
cause,' says he, ' the word of God forbids it.'-t ' What 
part of it ?' says the minister. ' The verse in Corinthians' 
says he, 'where St. Paiil forbids us to be contentious.' "J 
" Well, Jerry," says I, " Humphrey isa real clever fellow ; 
that was chapter and verse for the parson ; sure 'tis 
well I knew the priests must have some good 
reason for never meeting the Protestant ministers in 
discussion ; and sure they couldn't have a better reason 
than St. Paul being against it ; but I suppose Father 
John was glad of the help." " 'TIS he that was," says 
Jerry ; " he looked, for all the world, like a man just let 
off the tread-mill, smiling with delight, but very tired; 
and, says he to the parson, ' I hope you'll take St. Paul's 
word, if you won't take mine ! ' Well, the minister began 
to laugh, and says he, ' that text won't save your bacon.' 
'Why so?' says Father John. ' Because,' says the 
parson, ' St. Paul was a regular controversialist ;' and, 
says he, ' if you read your Douay Bible as often as you 
read your Breviary, you'd know that St. Paul was one 
of the greatest disputers ever lived ;t and, moreover, 
say^ he, ' that text has nothing at all to say to religious 
discussion.' 'Arra what else?' says Father John. 
' Why,' says he, ' it merely refers to whether women 
should have their heads covered in church, or not.'" 
" Oh, murder, Jerry," says I, " that was a pity. Sure 
I thought Father John was all right when I heard the 
text." "But," says Jerry, "the worst of all was, the 
Protestants began to laugh, and Father John began to 
lose his temper ; and, when the minister asked for some 
other reason why he wouldn't enter into discussion, he 
got fairly vexed ; and, says he, ' the truth is, when we 
see people determined on going to old Nick, we think it as 
well to let them alone.' "^ "Oh, murder, Jerry," says I, 
"did Father John really say that?" "'Deed he did," 
says Jerry, " and 'twas a hard word for a Christian and 

• Fact 

1 1 Cor. xi. le. Don«7 B1W». 

J SieActsxTli., 17; Acl» xviU., 19; Acts liz., 8, 8 ; Act»XT.,i— 
Douay Bible. 

{ Slioald any Roman Catholie donM that the pricat naed tbeae 
wordt, ttae Editor ia willing to give bim Mr. Cartliy'a addreaa who 
will nOttj him on tUs point. 



araiest to use to poor creatures that don't know the 
differ ; sure Father John is always talking to us about 
charity, but I don't think there was much charity in 
that ; and," says he, " I seen a thing in Cork that might 
beaMttem to Father John, in the way of charity." 
'^What was it?" says I. "Why," says he, "I was 
standing near Patrick's Bridge, watching the steamers, 
and, among the crowd, I saw a great, fierce-looking 
sailor, with a squint in one eye that woiUd look round a 
comer, and a big cut across his face, and as much curled 
hair under his chin as would stuff a bed; and while I was 
Jo<d[ins at him, a poor creature fell into the sea, and, as 
he couldn't swim, he was sinking fast. We all began to 
screech and bawl, but never a one of us did anything to 
help the poor inan ; but the big sailor whips off his 
jacket, and jump* into the sea, and brings the poor fellow- 
out by the hair bf the head. Well, the boys gave a 
cheer for hi(h that Vpuld rise the cockles of your heart, 
and a grand-looking gentleman began to praise him for 
what he had done ; but, says he, ' sir, I only did my duty ; 
and, moreover,' says he, ' sure the poor fellow was a 
countryman of ray own, and even if he was my worst 
enemy I'd have done the same.' Well, the crowd gave 
another cheer that almost Ufted the roofs off the houses. 
And I'm thinking, Dan, that same big sailor might be a 
pattern to our priests in the way of charity. There's the 
poor Protestants drowning, according to their account — 
drowning, body and soul — and still they won't say a word 
to hinder them from going down to hell." " Oh, Jerry, 
says I, "that's a hard word of yours; I don't think 
myself that every Protestant will go to hell ; there 
are some very honest, decent people among them." " Well," 
says Jerry, "if it's a hard word, it isn't mltie ■ for" says 
he, " don't you remember the words of the book that we 
were taught out of, and that the priests teach our childer 
out of, and where we're told that no person can be saved 
who does not belong to our Church ; that out of the 
Chureh there is no salvation ; and that no Jew, Turk, 
heretic, or schismatic belongs to that Chureh.* Snre 
that's only a civil way of saying that every Protestant 
must go to hell, or to Old Nick, as Father John said; 
and" says he, "there's nothing makes me so doubtful of 
tlie truth of the priests' religion, as seeing that, with all 
their talk about charity, they never try to convert Pro- 
testants." 'I But, Jerry," says I, "what do poor igno- 
rant boys like us know about such things? You 
may be sure our priests have wise reasons for not argu- 
ing with the Protestants." " True for you," says he, 
" and 'tis what I'm thinking myself this longtime- bat 
'tisn't any of the reasons Father Johp^gave." "What 
other?" says I. " 5y my word, then,* says he, " I think 
the truth is, that our priests are afraid to argue vrith 
the ministers ; I'm thinking that's the true reason." 
"Jerry," says I, "I'm ashamed of you; Jerry," say* 
I, "youYe a disgrace to the woman that oivns you : 
Jerry," says I, " am't you afiraid the roof would &U on 
you for speaking such blasphemy of your clargy?" 
" Why," says he, " I can't think of any other reason : 
but if you know of any other, let us hear it." Well, Mr. 
Editor, as I hadn't an answer ready, I turned again on 
Jerry, and, says I, " why should our priests be afraid to 
meet the Protestant clargy ; sure they know the Latin 
and Greek as well as any of them." " I don't deny it," 
says he ; " but 'tisn't Latin and Greek would do for 
them in an argument with the ministers ; 'tis out of the 
Bible they should argue, and 'tis myself thinks our priests 
don't know much about that book, whatever they may 
about the Latin and Greek." Well, sir, on this I 
was so vexed with Jerry, that I got up and left the 
house ; but as I went along, I began to think over the 
matter, and I tried hard to find a good reason for our 
priests never meetmg the Protestant clargy ; but the 
more I tried, the more I couldn't find one. It seemed to 
me that even if our priests didn't care for winning a vic- 
tory over the Protestants, still for ehariljfs sake they ought 
to reason with them ; for, surely, if our religion is the 
right one, the priests ought to be able to props iV; and 
then the Protestants would come over to the true Chnreh, 
and their poorsouls would be saved. Still, I know there 
must be some good reason for our priests not doing so ; 
and if yomr honour knows it, maybe you'd tell it to me, 
and set my mind at rest. 

Your humble servant to command, 

Dax. Cartht. 



ON PBAYEBS FOR THE DEAD. 

TO THE EDITOR OF THE CATHOLIC LAV.IIAN-. 

Sir — I fear the dreary, monotonous repetition of extracts 
from the Fathers cannot long be agreeable to the taste of 
the generahty of your readers ; but your reply to my letter, 
in Catholic Layman, vol. iv., p. 34, col. 1, renders it 
necessary to cite again a passage from St. Cyril, given 
onder the above reference. 

You decry the argument which this holy patriarch uses 
to illustrate the nature of prayers and sacrifice for the relief 
of the dead as very poor, and not to the taste of some Ko- 
man Catholics. 

To highly-intellectual minds, trained to abstruse meta- 
physical disquisitions, and profound theolo^cal dedoctioof, 

•ADrl, gment of the Chri»tiaa Doctrtne^ fcy way of Oaestion sat 
Answer. DabUn : fljnted l>r C. K Warren, Wbolssale CathtUc 
Bookseller, 31, Upper Onnwd-qoay, 18j0, pp. 17 and 13. 
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it vtay appear trifling ; bat, for my part, I fancy it ig quite 

appropriate, and'Capable of combininK into r^:alar system 
the elementary instruction? hitherto given to his neophytes. 
He submits to them the example of an earthly king, pun- 
ishing offenders against his crown and person, and of their 
obtaining pardon, through the mediation and supplication 
of friends ; and to imprint this illustration indelibly on their 
memories, that they may be able thereby to carry it in 
their minds thronghoot the whole of what he next proposes 
to teach them, he intimates to them the necessity of doing 
so by Kara avTov rpoirov, which is indicative of a repeti- 
tion of the example proposed — " After the same manner 
that they supplicate the king to obtain pardon," &c. — 
cat ii/tci£ virtp Tuv KCKeiftti/ttvuv avTf TOf Seriaas 
n'pofr^cpovrc^, cav afiapTu\ot waiv, ov ari^avov ir\€- 
KOfiiVf aXKa Xpttrrov ea^ayiafffitvov vir£j) rtovijfieTtpuiv 
aiiapTtiftariDV jrpoa<jiipofiiv, c$i\Eoti/jcvo( WTrep avTwv 
Kai fifiuiv Tov piXavOfwirov. — "So do we o6fer np suppli- 
cations to God for those that are dead, if they be sinners ; 
we do not propose a crown, but we offer Christ slain for 
our sins, propitiating, both for them {the dead) and for us, 
Him who is so beneficent." This passage is of paramount 
importance ; it is plain and simple in construction, and 
cannot be misunderstood ; it is the climax of all St. Cyril 
has advanced respecting prayers, &c., for the relief of the 
dead ; and if allowed to be the exponent of the doctrine of 
the Christian Church on this point, the controversy is at 
an end, and the distinction between prayers for the patri- 
archs, prophets, apostles, &c., and those for the other dead 
must 1)0 admitted. This you are aware of, and throughout 
paragraphs No. 1 and No. 3 of your reply to my letter re- 
ferred to above, after a number of varied, desultory, but 
ineffectual attempts to ignore the plain, obvious meaning 
of this passage, you resign it as hopeless, and concede to 
me, on the authority of St. Cyril, this very distinction. An 
inextricable dilemma presents itself before you — you must 
either a^e6 to the truth of St. Cyril's teaching, " If they 
(the dead) be sinners, we offer supplications (or them ; we 
offer Christ slain," to propitiate God for them, to make 
atonement for them, to obtain pardon for them, &c. ; and 
the admission of this would be fatal to the Church of Eng- 
land doctrine in Article xxii. of her religion; or you must 
adopt the only alternative at your disposal, which, I think, 
still involves you in no trifling difficulty. This latter 
course you take, and, in pointed allusion to the doctrine 
enunciated in the foregoing passage of St. Cyril, you ask — 
" How, then, are we to account for the fact of St. Cyril 
being driven to justify prayers for those who died in their 
sins — aftafTuiKoi ?" Now, if anything can be a proof, 
clear and inevitable, this query affords such proof — first, 
that I have not been guilty of " evident misconstruction" 
with regard to the passages of St. Cyril ; second, that I 
was justified, on their authority, in making the distinction, 
as I have done, between " commemoration of patriarchs, 
&c., that God, through their prayers and intercessions, may 
receive our supplications," and prayers, &c., for the relief of 
the dead, " if they be sinners;" thirdly, thatall you have at- 
tempted by way of argument to disprove this distinction 
is purely gratuitous, and utterly inconclusive — in fact, no 
argument at all. 

These observations are supported by other arguments of 
yours, equally incontrovertible. In the reply you afford to 
the above query, you answer — " There is only one possible 
account of it ; this corrupt practice had grown up of pray- 
ing for such, and St Cyril had the weakness to try and de- 
fend it," &c. Thus, you admit that St. Cyril inculcates 
prayers and sacrifices to obtain pardon for the dead, to free 
them from the punishment of sin ; hence the punifying and 
cleansing of souls after death, and the consequent doctrine 
of purgatory — virtually, I alloiv ; but the word virtually, in 
this case, is, I maintain, explained by verily and indeed ; and 
these latter words are not to be taken in the sense in which 
you use them >vith respect to the real presence in the Eu- 
charist — that is, to express a real absence ; but in reality 
and in truth, without any doubt. These prayers, &c., you 
call " o corrupt practice," and that it had " grown up ;" 
but you do not tell us where it had grown up ; " and mat 
St. Cyril had the weakness to try and defend it," &c. 

Now, as ihis corrupt practice of prsiyersand sacrifice for 
the relief of the dead is admitted by you to have prevailed 
in the time of St. Cyril — nay, more, that it " had grown 
up" before his time ; for you do not charge St. Cyril with 
h&ving originated it ; and as this practice differs nothing 
from the doctrine of purgatory taught by the Catholic 
Church of the present day, and as you say " St. Cyril had 
the weakness to try and defend it," &c., I think, in justice 
to the cause of truth, you cannot refuse to afford the most 
ample and unequivocal proofs of these statements, instead 
of having them come begging, supported only by a petitio 
principii, the mere dictum by which you have asserted 
them. If St. Cyril had, as yon assert, to try and defend 
a corrupt practice in opposition to the teaching of the 
Chorch, let us see this corrupt practice traced to its 
origin. When, and where, and how, I ask yon, did it 
spring np ? Who planted it ? Who watered it and 
watched over its progress, until St. Cyril took it under 
his fostering care and ingrafted it upon his Explanations of 
the Christian Liturgy f What council, pope, bishop, or 
priest, if we except Aerius — an apostate priest in the begin- 
ning of the fotu-th century — everdenied the efBcaey of prayers, 
&c, for the relief of the dead ? And, as you so confidently 
assert, that, in the time of St. Cyril, this cormpt practice 
had neither the sanction of the Cmurch, nor of the Liturgy — 



and as the different pbasas of the Church, whether bleed- 
ing under the sword of the persecutor, or embroiled by 
the turbulent and poisoning influence of heretical factions, 
or spreading far and wide the enlivening rays of the Gos- 
pel, are tstithfuUy recorded on the page of history, from 
that time forward — ^you cannot fail to inform us, at what 
subsequent period this corrupt practice became a dogma 
of Catholic faith ; this, sorely, is not too much to require 
from you. You have before you the ecclesiastical records 
of every age of Christianity, the decrees of councils, the 
volumes of the Fathers — deduce from any of them, if you 
can, clear, decisive evidence on the different points I have 
here enumerated ; or, in default of such evidence, all you 
have stated with respect to St. Cyril must pass for empty 
sound, mere assertion, a figment worthy of no credit. If, 
as you say, the Church gave no sanction to these prayers 
for the dead, how could St. Cyril charge those, who 
denied their utility, with having contradicted the Church? 
This disposes of another of your conclusive arguments. 
Lastly, I require of you to show tkat the word aftapruXoi 
means hardened sinners only ; or, as I understand you, 
those who die in mortal sin ; and that St. Cyril uses it in 
this sense. 

When yon satsfy me with information on all these 
points, I wiU then show you that the liturgies agree with 
St. Cyril in the distinction for which I contend. I will 
show you that in the Liturgy of St. Chrysostom, Ooar's 
Rituale Gracorun, page 63, is stated a doctrine in substance 
thus — " By the irtercession of the most holy, immaculate, 
blesaiedabov e all, jur glorious Lady, Mother of God, and our 
Virgin Mary, &c., and of all the saints, may Christ, our true 
God, have mere/ on us." And, again — " We offer thcc 
this rational service, for the sake of the prophets, apostles, 
martyrs, and particularly the most holy, pure, blessed 
above all, our glorious Queen and Mother of God, ever 
Virgin. Perfec; us, O God, by the prayers of St. John 
the Baptist, the saint whose memory we celebrate, andofaU 
the saints." Anl, in page 78, 1 will show you a paragraph 
for the relief of the dead, to this effect — " We entreat thee 
for the repose and pardon of the soul of thy servant, in 
a place of rest from which grief and lamentation are far 
removed." Thus do St. Cyril and the Liturgy of St. 
Chrysostom afford corroborating evidence ; and, on the 
authority of *.he former, until you shall prove that he 
teaches a corrupt practice, I am justified in rendering 
avairavaiv, by repose, relief, rest, from pain, trouble, 
torment, &c. ; and, further, that the whole of your long 
par^raph No. 5 of reply is utterly inconclusive and 
nugatory. The substance of that paragraph amounts 
simply, to this — " Those who have no ' rest' are in hell, and 
those who have ' not' are in heaven, from the time of their 
death," and because, these two conditions are, as you have 
stated; and because, in Apocal. xiv. 11, 13, " there is 
not one word to prove the pain and torment of purgatory," 
you would thence reason your readers into the belief that 
there is no such place as purgatory ! ! I think, as a lover 
of truth, I have stated my views of these points honestly 
and openly, and with the same unbiassed feelings, I shall 
return again to a consideration of the rcm.ainder of your 
statements. I am, Sir, yours with respect. 

Edmond Power. 
Mullinavat, May 30, 1855. 

We are happy to hear from Mr. Power again, after so 
long a silence. 

We shall first notice briefly what is not in Mr. Power's 
letter. 

In his last letter (No. for Marcli, 1855), Mr. Power 
asserted that prayers for the dead may be offered for 
other purposes besides getting sonls out of purgatory. 
We agreed to this, and we asked Mr. Power if he could 
produce, out of the ancient liturgies, a single prayer 
which cannot be for anything else but for getting a soul 
out of purgatory. Mr. Power says nothing about this. 
It is clear from his letter that he has searched the ancient 
liturgies, and it is also clear that he has not found in 
them any prayer for getting a soul out of purgatory. 
This is an important point to have settled. 

Mr. Power affirmed in that letter that tliere was a dis- 
tinction in the ancient liturgies — commemoration being 
made for the saints, and prayers and intercessions for the 
other dead. 

We proved, from the ancient liturgies themselves, that 
there is no such distinction in them ; Mr. Power docs not 
now produce any snch distinction in the liturgies (which 
he has been studying) ; but he says ho was justified by 
St. Cyril in saying that there is such a distinction in 
those liturgies. To this we answer that, since there is 
no such distinction in the liturgies, neither St. Cyril 
nor any one else can justify Mr. Power in saying that 
there is. 

Mr. Power in that letter quoted two passages from 
St. Cyril — the j!r»*, about " commemoration," the secmd, 
about sacriflce for the dead. We said that, in the first, 
Mr. Power argued on an evident misconstruction. Mr. 
Power does not attempt to justify his constrtiction of 
Mat passage, bnt he says he did not misconstrue the 
second passiigo (which we never charged him with), and 
that, therefore, we have no right to charge him with 
misconstruction of St. Cyril. We think there is danger 
that our readers may get tired of such arguments. 
I The real point raised in this present letter of Mr. 
Power is this — he produced a passage from St. Cyril, ar- 



guing in favour of prayers for the dead who were " sin- 
ners" — apapTu\ot. We admit this passage is now in St. 
CyrU's works. Mr. Power says, that if this passage be 
"allowed to be the exponent of the doctrine of the Chris- 
tian Church on this point, the controversy is at an end." 
We admit this if, but we deny the fact ; we affirm that 
this passage is not an exponent or example of the doctrine 
of the Christian Church, and we prove it thus — In the 
liturgy of the Church in St. Cyril's time, there was not 
anything to justify prayers for the dead who were " sin- 
ners" — a/iapTaiXot. If there be, Mr. Power would have 
produced it, but there is not. The liturgies only authorize 
commemoration for those "who had gone to rest, in 
hopeofthe resurrection of eternal life" — not for "sinners" 
— a/fxpToiXoi. Therefore, when St. Cyril argues for pray- 
ing for the dead who are sinners, apaprwXoi, he is 
only arguing for an opinion of his own, not for the doc- 
trine of the Christian Church. 

Mr. Power argues from tliis passage of St. Cyril as if 
the production of a single passage from one i'ather was 
enough to prove a doctrine or practice to be right. But 
Mr. Power must know that such an argument may be 
produced to prove anything, however erroneous. The 
Fathers were men subject to error like ourselves. Does 
Mr. Power admit or deny this ? 

How are we to account for St. Cyril defending a use of 
the liturgy, wliich was opposed to the liturgy itself? 
We can only account for it thus — a practice had pro- 
bably grown up of praying for " sinners." — a/iaproiXot — 
in thepublic service of the Church, although that service 
itself did not warrant such a practice. Some justified 
the practice, others condemned it. If St. Cyril argued 
in favour of that practice, instead of saying boldly that 
it was an abuse of the liturgy, he was guilty of a great 
weakness, unworthy of a Christian bishop. 

But Mr. Power calls on us to tell tlie n.ime of the 
man who first introduced that abuse, and the precise 
time when ho introduced it, all which we promise to tell 
Mr. Power, if he will first tell us the name of the man 
who sowed the tares in the field, and on what night he 
(lid it.— See the Parable of the Tares, Matt. xiii. 24-30. 
Wlieu we see the tares, we are sure that somebody 
sowed them, even though we do not know the name of 
the man. 

Mr. Power also says — "lastly, I require of you to show 
that the word apaprtaXoi means hardened sinners only ; 
or, as I understand you, those who die in mortal sin ; 
and that St. Cyril takes it in this sense." 

We subjoin a note* of forty o.ve places in the New 
Testament in which the word afiap-uiXoi is used for 
sinners ; and in every place, the word seems to us to he 
intended to express those who are in mortal sin. Will 
Mr. Power show us in which place it means tliose who 
are under venial sin? or c:an lie bIiow us tliat tlie word 
ever was used in that sense ? 



FARMING OPERATIONS FOR JUNE. 

{From tltj Irhh Farmer's Gazette). 

Turnip cultivation should be proceeded witli briskly ; 
and, in order to prevent undue evaporation in dry wea- 
ther, keep the harrow, and rollers going close after the 
plough. Let the Swedes be got in with as little delay 
as possible, to be followed by the hybrids, then tlie 
Aberdeens, and, last of all, the soft wliite turnips. The 
land under tlie soiling crops of vetches, rye, or rape, 
should be prepared and sown, as fast as cleared, w itU 
suitable varieties of turnips. 

Carrots and Parsnips should be singled out to inter- 
vals of about 8 to '.> inches, and kept well hoed, and 
grubbed between, during the smumer. 

Ca66ai/es.— Continue planting in well-tilled and 
highly-manured land. Cabbages planted during this 
month, orearly in July, will j>roduccmuch valuable food 
for sheep and cattle, during the winter and early spring 
months. 

Beans and Peas should be kept hoed, and the eartli 
slightly ridged up, when cultivated in drills ; when sown 
Ifexiadcast, careful hand-weeding can only be resorted to. 
Potatoei will require much attention in weeding, and, 
if in drills, drawing up a little eartli to the stems us they 
advance, taking care not to bury the leaves. Those in 
beds should have a little fine, fresh earth east over them 
firom the furrows, just as they are coming to the surface, 
hut before the leaves are developed. 

Buckwheat may be sown as soon as all danger of frost 
is over. It is useful for plougliing in as a green manure, 
for a soiling crop, or for seed. . , , 

Hemp, when sown in rows, should be singled out to 
10 or 12 inches apart, as soon as fit, and subsequently 
kept clean by the hand and horse hoe. If sown broad- 
cast, hoe and single out to 12 inches apart, and keep it 
clean by the hoe till grown so much as to smother all 

Fallows should bo well harrowed during the month, 
grubbed if required, and ploughed up again. 
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